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INTRODUCTION 

“The Human soul, in essence, enjoys its highest freedom when it remains in the contemplation of 

God’s mind.” 

- Boethius 

“In the Holy Land today one is confronted on every hand with the debris of the great Roman 

Empire and world order, which in Christ’s time seemed so strong, widespread, and dominant. 

Who could have foreseen in those days that the words of an obscure teacher in a remote outpost 

of the empire would provide the basis for a new and glorious civilization – the two thousand 

years of Christendom now drawing to a close; that his squalid death by execution would inspire 

the noblest thoughts, the most sublime art, the most disinterested dedication and exquisite love 

the world has yet known. Likewise today, who can tell what comes after us – who have made 

ourselves so strong and feel so weak and helpless, who have become so materially rich and 

spiritually impoverished, who know so much and understand so little! I think of a man in the 

fourth century, Paulinus, about whom I have read. Foreseeing the darkness ahead, he decided to 

light a lamp and keep it burning in a Christian shrine. I should dearly love to do just this — a 

little lamp to signify that whatever the darkness, however profound the sense of darkness, the 

light of Christ’s love and the clarity of his enlightenment still shine, and will continue to shine, 

for those who have eyes to see, a heart to love, and a soul to believe.” 

Malcolm Muggeridge 

(Jesus Rediscovered) 

The glorious civilization of Christendom, as the brilliant former editor of Punch 

Magazine unabashedly wrote, is under attack both by external and internal forces. And as he 

frequently stressed, the greatest danger to its survival comes primarily from the gradual 

abandonment of the basic principles that have contributed to its greatness. Most significantly, all 

references to God are being systematically eliminated from all public places at the demand, not 

request, of well-organized minorities who claim that a secularized state should be free from 
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transcendental values, natural law, religion, Christianity and anything that might challenge their 

world view.  

To achieve their objectives of stamping out any reference to the transcendental and to the 

link between faith, reason, truth, charity and life, these clusters of post Enlightenment secularist 

minorities (atheists, relativists, individualists, amongst others) employ a variety of tactics – at 

least the smart ones! – to defend their ideologies including false arguments, unfounded hopes 

and downright intimidation. They exploit a variety of words to market their interests including 

“tolerance”, “everything-is-relative”, “diversity”, “multiculturalism”, and “freedom”. Tolerance, 

for example, is elevated to the rank of a virtue under the guise of “political correctness”1. What 

they really want is to eliminate all references to higher realities or to a higher authority.  

Our mainstream elites, always the wiser, mock our Christian heritage and relegate it to 

the dustbin of insignificance. We are told that our past is only of interest to “old school” 

historians and academic researchers who don’t have much to contribute towards the development 

of modern society anyway.  Our common Christian heritage is presented as an abomination or, at 

best, as a mere curiosity to the average modern man who, we are told, should be concerned with 

material progress for the sake of comfort or with achieving predictability in an otherwise chaotic 

world.  These views are ultimately focused on the external forum to the exclusion of the spiritual 

in a thoroughly temporal setting where the spiritual and moral dimensions of man are nothing but 

psychological crutches of the weak minded, pessimists and/or delusional; in religious terms, the 

Kingdom of Heaven is reduced to just one more competing internally generated psychological 

revelation or hallucination.  

Moreover, a cold rationality and logic now-a-days replaces the classical concept of 

wisdom as was understood from Greco-Roman times until recently; wisdom is much more than 

the “brilliance of a super computer”. Wisdom is not only anchored in a people’s collective 

experience, both present and past, both spiritual and material, but in the recognition that certain 

truths are common to all men and in fact inalienable. It is not by accident that the US 
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Constitution states: “We hold these truths to be self-evident, that all men are created equal; that 

they are endowed by their Creator with inherent and inalienable Rights; that among these, are 

Life, Liberty, and the pursuit of Happiness”. Our elites have twisted the meaning of inalienable 

rights and have de-capitalized the words “Creator”, “Rights”, “Life”, “Liberty” and “Happiness” 

as used in the U.S. Constitution. They reject – often using relativistic deconstructionist 

terminology – the possibility of making value judgments, talking about absolutes and/or referring 

to the remarkable contributions of the past, unless those contributions are restricted to designing 

“smart bombs” or suit their particular needs.  

These same elites never cease focusing on the negative which ultimately leads to self-

destruction. Modern society inspired by Judeo-Christian ideas indeed appears to be on a suicidal 

path to self-immolation since it is incapable of recognizing its own historical greatness and 

outstanding cultural heritage. Our self flagellation and ridiculous obsession with past errors and 

mistakes have produced a massive “guilt complex”, in part spearheaded by the  ideological 

multiculturalists, who have, in my view, purposely tried to create in us an identity crisis and 

sense of inferiority in order to undermine our ability to “fight back” and preserve Christendom’s 

greatest values. 

Most people today are aware of the tremendous advances in science and technology that 

have taken place in the Western World over the last two hundred years. Standards of living have 

risen to heights never imagined in previous centuries. Humankind has even been able to reach 

the moon and it won’t be long before we will explore Mars. These laudable developments, 

however, have at the same time created new problems – what do all those achievements really 

mean? – which are threatening to destroy the soul and identity of a Christian Europe, which 

includes the Slavic peoples of Eastern Europe and Russia and beyond. The concomitant process 

of secularization and denial of the transcendental, which followed the scientific rationalism of 

the seventeenth and eighteenth centuries, does not augur well for the future sanity of the modern 
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man and sets an appalling example for other cultures that are not yet fully convinced that a 

secularized world — a world without God – is the best choice for living.  

Many distinguished authors in the past have predicted the fall of empires and civilizations 

whenever the realty of a Creator is ignored or denied. When that happens, science replaces 

wisdom and wisdom is reduced to that which is measurable. The purpose of scientific progress is 

to create the conditions for good health or minimal suffering. In this connection, Malcolm 

Muggeridge asks a very pertinent question: Is it surprising, then, that those who have brought 

about these astounding developments in science and technology “should see themselves, not as 

mere mortal men, but as very gods?”2 This extraordinary scientific progress, the result of man’s 

ingenuity and hard work, has developed in man a kind of dogmatic arrogance that leads him to 

believe that he can dispense with the transcendental and, thus, deny the relevance of God. 

Muggeridge continues: “Writers like Aldous Huxley and George Orwell have imagined the sort 

of scientific utopia which is coming to pass, but already their nightmare fancies are hopelessly 

out of date. A vast, air-conditioned, neon-lighted, glass-and-chromium broiler house begins to 

take shape, in which geneticists select the best stock to fertilize, and watch over the developing 

embryo to ensure that all possibilities of error and distortion are eliminated. Where is the need 

for God in such a setup? Or even for a moral law? When man is thus able to shape and control 

his environment and being, then surely he may be relied on to create his own earthy paradise and 

live happily ever after in it.”3 At least Huxley and Orwell seemed to be optimists rather than 

sourpusses like Ivan Pavlov, Sigmund Freud, Bertrand Russell, and Carl Sagan, just to name a 

few.  

Can man be so naïve, nay so arrogant, as to consider himself as one of the self appointed 

”Masters of the Universe” and reject the view that his highest aim, in the face of all the evidence, 

is to understand and, indeed, “live out” God’s purpose for him? For contemporary man, God, for 

all practical purposes, is either uninteresting, or a burden, or dead.  Muggerage goes further: 

“God, we are told — if he ever existed — has died; as a concept he is not needed any more. We 
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know enough now about our environment and circumstances, have sufficient control over them, 

to take over. Our apprenticeship is served; mankind has come of age, and the time has come for 

us to assume command of ourselves and our world in our own right.”4 This would all be good 

news for self appointed grumpy messiahs (like the late Christopher Hitchens) who simply cannot 

get their heads around the “total evidence”. The fundamental problem with these folks is their 

inability, or perhaps refusal, to deal, at one level, with “nothingness” and “infinity”, and, at 

another level, with a world that is bigger than themselves and very much not random.   

It is indeed foolish to think that the temptation for men to be like gods was restricted to 

Adam and Eve in the Garden of Eden. In modern society, this temptation to be like gods, which 

is a combination of narcissism and condescension, is ever present in our own day as evidenced 

by the fact that the 20th century has been perhaps the most tragic and bloody in the history of 

humankind. Every utopian ideal that seeks to reach the perfect earthly society has met not only 

with failure but with un-describable suffering – both physical and spiritual.  

The idea of progress, as if inevitable in some evolutionary scientific sense, flamed bright 

with optimism during the 19th century and quickly burned out following the First World War. 

Moreover, what can be a clearer sign of failure than the immeasurable suffering brought about 

by National-Socialism in Germany and Marxism-Leninism in the Soviet Union (which is not to 

be equated with Russia!); these ideologies are prime examples of botched utopian dreams and of 

the horrors of totalitarian regimes. These ideologies, as well as all forms of convenient atheism, 

often use the name of God for their own temporal ends, but in fact deny God and seek to replace 

Him with a panoply of sundry pseudo gods which Christopher Dawson (1889 – 1970), the great 

English historian, so eloquently explained half a century ago in his masterful book “The Gods of 

the Revolution: an Analysis of the French Revolution”.   

To the atheists of a Darwinian bent, Dr. Francis S. Collins, former Head of the Human 

Genome Project and Director of the National Institutes of Health in the United States, responds 

with great credibility: “At this point, godless materialists might be cheering. If humans evolved 

http://www.goodreads.com/author/show/20100.Francis_S_Collins
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strictly by mutation and natural selection, who needs God to explain us? To this, I reply: I do. 

The comparison of chimp and human sequences, interesting as it is, does not tell us what it 

means to be human. In my view, DNA sequence alone, even if accompanied by a vast trove of 

data on biological function, will never explain certain special human attributes, such as the 

knowledge of the Moral Law and the universal search for God. Freeing God from the burden of 

special acts of creation does not remove Him as the source of the things that make humanity 

special, and of the universe itself. It merely shows us something of how He operates.”  (“The 

Language of God: A Scientist Presents Evidence for Belief”) 

The well-known Scottish historian Thomas Carlyle (1795-1881), an opponent of 

materialism and of rationalism, outlined the dangers that would arise from what he called the 

“Age of Mechanism”. Men, he claimed, would chiefly forget that both their spiritual and 

temporal powers, although largely independent within their own legitimate spheres of influence, 

draw their authority from God. Likewise, the Swiss historian Jacob Burckhardt (1818-1897), 

who deemed the study of art and culture as an intellectual necessity, also saw the dangers facing 

humanity from a forgetfulness of our great achievements as a civilization. He wrote in the 

middle of the nineteenth century that a consumption intoxicated society would lead to mindless 

and barbaric-like consumerism.  

In The End of the Modern World Romano Guardini (1885 – 1968), the renowned German 

Professor of Venetian origin, underscored that no amount of technological advances – he was not 

against such advances – can assure us of a predictable bright future.5 Also, as an opponent of 

Nazism and of all totalitarian systems, Wilhelm Roepke (1899 – 1966), the celebrated post 

WWII German economics professor, counseled modern man against the loss of spiritual values 

in his book “A Humane Economy: the Social Framework of the Free Market” (1960):  “the 

ultimate source of our civilization’s disease is the spiritual and religious crisis which has 

overtaken all of us and which each must master for himself.”6. Sounds like a call to personal 

holiness. 

http://www.goodreads.com/work/quotes/1052946
http://www.goodreads.com/work/quotes/1052946
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The German philosopher Friedrich Wilhelm Nietzsche (1844-1900), who admired 

Burckhardt, is among the many philosopher historians who had realized that the growing 

decadence of his age posed grave dangers that threatened Western civilization and its cultural 

heritage. He predicted the coming of nihilism and saw modern man burdened with and haunted 

by deep levels of poverty, mediocrity and exhaustion leading to misery and despair. He saw an 

“excess of self-righteousness, the refusal to face the fact of evil, the condemnation of the worker 

to anonymous slavery, the search for money as an end in itself, the fawning sycophancy of 

democratic politicians, the idolatry of the state, the conception of man as a meaningless accident 

in a cosmic mechanism, the pawn of environmental forces, the preponderance of scholarship 

over creativeness, the cultivation of mediocrity in all fields of endeavor, in the realm of art the 

bizarre combination of charlatanism and virtuosity, brutality and over-refinement, stimulants and 

opiates, the cult of the ugly, the morbid, the exotic – in short, the pestilence of hypocrisy and 

self-deceit.”7  While prophetic, it would seem that he was also talking about himself, in the first 

instance, and then about intellectuals and about practical atheism, which is the crown jewel of 

idiocy.  

One may disagree with Nietzsche’s indictment of late 19th century society but to say that 

he was totally off-his-rocker would not be entirely levelheaded. If he were shocked by the moral 

standards of his age, I wonder what he would say if he were able to witness what is going on 

openly today; just turn on the television or pick up the newspaper. What do you see? – 

anunrelenting yearning for material things, an obsession with the body and sex, and obsequious 

politicians adrift at sea – and it’s all normalized. Amongst the greatest of signs is the shameless 

destruction of the family and the redefinition of man and female and of marriage – a short term 

triumph of absolute confusion.  If carried to its logical extreme, a “no-holds-barred” world of 

free sex will drive humanity to the fulfillment of Darwinian evolutionary thought: 

dehumanization, senseless conflict and submission to manipulative power with death and 



xx 

 

destruction for all around except for the few who survived. Charity is reduced to manipulation or 

“waste management”.  

How can it be otherwise when opinion makers, academicians and no small number of 

church leaders hardly make a noise in protest? The signs are clear: as of March 2014, same-sex 

marriage is recognized in Argentina, Belgium, Canada, Denmark, France, Iceland, the 

Netherlands, New Zealand, Norway, Portugal, Spain, Sweden, and South Africa. It is all but 

certain that many more countries will join the party. Even though the US federal government is 

holding firm, scores of states recognize gay-lesbian marriages and the airwaves and classrooms 

are full of “pro-homosexual” propaganda. Sounds like ancient Rome.  Has Pope Francis I, the 

successor of Benedict XVI, come onto the world scene to turn the tide? He is making a huge 

impact. 

Nietzsche deserves credit for understanding that “stimulants and opiates” and science 

could not do what religion had failed to do. He refused to worship at the altar of science even 

when he no longer perceived an omnipotent, wise and loving God. In response to his own 

affirmation that God is dead, he could not but conclude that man cannot live in a universe 

without God. He understood better than many of his contemporary intellectuals the implications 

of the loss of faith. Men, Nietzsche claimed, pay lip service to Christian morality but their lives 

belie their beliefs and their civilization totters upon the brink of the abyss.8 

Modern man for Nietzsche lives in self-righteous complacency and ignores or rejects his 

Christian beliefs. Sadly, it seems that his views largely hold true today. Present day modern man 

only goes through the motions when confronted with his spiritual side. Christian morality is but a 

side show, as the Scottish philosopher Alasdair MacIntyre observed: “…the language and the 

appearances of morality persist even though the integral substance of morality has to a large 

degree been fragmented and then in part destroyed.”9 25 years after he wrote those words, 

Christian morality has not only splintered but become the butt of jokes or called a crutch of 

psychologically deranged religious fanatics who, we are told, cling to archaic mores no more 
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profound that the superficiality of Victorian good manners. Pick up most any major newspaper 

today (Der Zeit, Le Figaro, the Guardian, International Herald Tribune, La Nacion, just to name 

a few) and you will notice direct anti-Christian blather which would never be leveled again Islam 

or Buddhism or any aboriginal animist religious beliefs.     

The mindset of a relativist and of pleasure seekers couldn’t be farther from MacIntyre’s 

understanding of man and happiness “which is achieved only in union with God, integral to 

which is a recognition of God as the truth and of all truth as from God, so that the progress 

through truths to the truth is itself one part of the ascent of mind and heart to God.” It is only in 

this way that we will recover our sanity and preserve our identity. MacIntyre is reminding us 

how to act intelligibly – one step at a time – in order to revive ourselves by learning from our 

great historical legacy.  

Prof. John H. Hallowell (1913-1991) at Duke University summarized exquisitely 

Nietzsche’s mind: ”In Nietzsche the tortured soul of modern man is laid bare for all to see, in 

him all the conflicts of modern thought find a focal point, in him are embodied all the anxieties 

that the separation of reason from faith has engendered. He is modern man – modern in his 

rejection of God, in his consequent rejection of reason, in his anxiety, in his passionate avowal of 

salvation by power, and in his self-destruction through madness. Nietzsche is all the neuroses of 

the twentieth century rolled in one.”10 

The great tragedy of Nietzsche lies in the way he tried to find a solution to man’s (really 

his own) philosophical and emotional despair. Nietzsche theorized that, since God is dead, man 

has to give up the moral system that is sustained by faith in God. Man, thus, needs to create – 

what he really means is dream up – a new morality. This new morality was to be directed by the 

few, or those Ubermenschen(Supermen) of the future who would become self-reliant, hard and 

cruel if they are not to perish with the masses; there is no room, he said, for mediocrity. Man 

must become the Superman. In other words if God is dead there is no alternative but for men to 

become like gods. Nietzsche’s claim that the death of Christian morality must be substituted by 
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the power of the Ubermenschen, opened the door for the establishment of the worst kinds of 

tyrannies, i.e., those that resort to cold efficiency, terror and self-deception to achieve their 

objectives.  

Reflecting on the past 60 years since the end of the great Nietzschean experiment which 

the Nazis so faithfully carried out, how can one disagree with the French philosopher Henri de 

Lubac (1896 – 1991) who observed that man, by debasing or denying God, ends up by debasing 

himself?11 For Nietzsche, the talented few fancy themselves superior to any other authority and, 

thus, are entitled to make their own unchallenged standards and rules based largely on icy logic 

or personal preferences which usually result in a train wreck. It would seem that Dr. Joseph 

Goebbels, ReichsministerfürVolksaufklärung und Propaganda or Propagandaministerium, 

swallowed Nietzsche’s arguments hook, line and sinker.  And for all his efforts and intelligence, 

Goebbels committed suicide but not before taking millions of innocent lives with his contempt 

for the “inferior races”.  What a pathetic end to “superman”.    

Nietzsche, ironically, had the vision to see the coming frustrations and moral decay of 

Western societies at a time when utopian ideals of progress dominated the landscape.  He saw 

the need for man’s redemption through the creation of a new goodness and a “new creature”: 

Nietzsche stated: “…the judgment ‘good’ does not emanate from those to whom goodness is 

shown! Instead it has been ‘the good’ themselves, meaning the noble, the mighty, the high-placed 

and the high-minded, who saw and judged themselves and their actions as good, I mean first-

rate, in contrast to everything lowly, low-minded, common and plebeian” (Nietzsche GM I 2). It 

follows, therefore, that only “the good” themselves will be able to build a better future given that 

the past was dominated by desires for revenge, animosity, discord and other forms of lower 

human behavior.  The new future will redeem men from their natural imperfections that were 

trapped in a remote “was”. As a possible anecdote to Nietzsche’s arrogance, I urge scholars to 

reflect on Abraham Lincoln’s words: “I have been driven many times upon my knees by the 

overwhelming conviction that I had nowhere else to go. My own wisdom and that of all about 
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me seemed insufficient for [the] day;” or Michael Novak’s concise quip: “To know oneself is to 

disbelieve utopia”. 

I have dedicated considerable space to Nietzsche because I firmly believe that his 

philosophy gives us a good insight as to what the Western World and Europe in particular can 

expect down the road if it continues to ignore the deepest stirrings of his conscience while 

secularizing the classroom, corporate boardrooms and, generally, the public square. Nietzsche 

very much reflects the current thinking of our elites and educators today: “I call Christianity the 

one great curse, the one great intrinsic depravity, the one great instinct of revenge, for which no 

means are venomous enough, or secret, subterranean and small enough, I call it the one 

immortal blemish upon the human race.” (Der Antichrist 1888). Only madmen can write such 

rubbish; it is up to us to show why it is rubbish. 

Nietzsche’s views are very much at the core of modern man’s thinking. He believed in 

the complete separation between the “is” and “ought”; there is nothing, really, outside the mind 

or the will (and power) of man. It was his belief in the “redemptive” figure of the Ubermenschen 

combined with his complete dismissal and scorn for that which is outside of the mind of man that 

lead to the supremacy of man through the application of his will. And so it is no surprise when 

Nietzsche says: “All sciences are now under the obligation to prepare the ground for the future 

task of the philosopher, which is to solve the problem of value, to determine the true hierarchy of 

values”. Indeed Nietzsche’s “Prince” is a super advanced juiced-up version of Niccolò 

Machiavelli’s 16th century advice to politicians and princes: “Any man who tries to be good all 

the time is bound to come to ruin among the great number who are not good. Hence a prince who 

wants to keep his authority must learn how not to be good, and use that knowledge, or refrain 

from using it, as necessity requires.”  

Nietzsche is dead but today his ideas are still very much alive. According to Lubac: 

“Nietzscheism is nearly everywhere today, whether in its aggressive and, in appearance, 

triumphant form or in its corrupt forms. In illusion or in clarity, it gnaws like an acid at the 

http://www.brainyquote.com/quotes/quotes/m/michaelnov184442.html
http://www.brainyquote.com/quotes/quotes/m/michaelnov184442.html
http://www.goodreads.com/author/show/16201.Niccol_Machiavelli
http://www.goodreads.com/author/show/16201.Niccol_Machiavelli
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consciousness of our contemporaries. It has thrown out sparks like incomparable fireworks, but 

already in its creator it called for a bitter perception of nihilism that disintegrates our civilization 

to the very degree it thinks to free itself from a yoke by rejecting the Gospel of Christ and even 

faith in God.”12Lubac is right; and our universities are not teaching our students the seriousness 

and impact of Nietzsche´s philosophy. This is because most of our professors either “don´t get 

it”, or “don’t want to get it” because they’ve fallen into the relativist trap.  Nietzsche was not 

simply some minor Prussian born ivory towered intellectual who taught philosophy at some 

irrelevant Swiss University to amuse those around him and make a few bucks to keep from 

starving. Hardly! – he has had a great and indeed frightful impact on modern thinking; that’s 

what we need to communicate to other generations. P.G. Wodehouse (1881 – 1975), in his 

extraordinary novel “Jeeves Takes Charge”, got it right when Jeeves, as a way to get Bertie 

Wooster not to marry Florence Crave, tells him: “You would not like Nietzsche, sir. He is 

fundamentally unsound.”  

Nietzsche does not stand alone.  Men like Feuerbach (not to mention Marx and Comte) 

thought much along the same lines: In Lecture XXX, “Atheism alone a Positive View”, Feuerbach 

said: “Christianity set itself the goal of fulfilling man’s unattainable desires, but for that very 

reason ignored his attainable desires. By promising man eternal life, it deprived him of temporal 

life, by teaching him to trust in God’s help it took away his trust in his own powers; by giving 

him faith in a better life in heaven, it destroyed his faith in a better life on earth and his striving 

to attain such a life. Christianity gave man what his imagination desires, but for that very reason 

failed to give him what he really and truly desires”. Sounds nice wide of the mark. I encourage 

students to read reliable history and sound philosophy in order to understand the ugly failures of 

those who have tried to create earthy utopias based on madcap ideas and Feuerbach-like 

thinking.   

The Khmer Rouge attempted to establish their version of an earthly paradise in Cambodia 

between 1975–1979 and ended up with over 2 million deaths; that didn’t just happen randomly.   
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These ever new and ever old utopian dreamers refuse to learn from the greatest “moments” of 

our Judeo-Christian heritage and become fixated on the worst elements of European thought. By 

not recognizing “right thinking” from “wrong thinking”, we may well end up repeating with 

Uncle Joe Stalin the phrase: “one death is a tragedy; one million is a statistic” – that’s kind of 

like saying: “Anything goes when we’re building a utopian society”.  Future generations must 

learn from those who have lived through the horrors of the “utopia builders”.  

It would be unfair to limit the reasons for the moral decay of the modern man to 

Nietzsche and his band of “relativist” and “deconstuctionist” followers. The German historian 

Oswald Spengler (1880-1936) in his book “The Decline of the West” foretold the doom and 

destruction of Western civilization. He believed that every culture is an organism and that, like 

every living organism, cultures inexorably move from birth to death.13 Modern existentialists 

would agree with Spengler when he wrote: “Life has no aim. Mankind has no aim… Life is the 

beginning and the end… life has no system, no program, no reason; it exists for itself and by 

itself… it cannot be dissected according to good or bad, right or wrong, useful and desirable.”14 

What a sad commentary from an otherwise brilliant man: to have no purpose in life, to live from 

day to day in some meaningless closed circuit labyrinth – bleak and hopeless, and to have 

entirely missed the meaning of the great achievements and thinkers of the West – is pathetic.  

I do not say that these scholars are bad men but, yes, bad thinkers whose understanding 

of human nature and reality is not without consequences. In order to help us understand why, it 

would behoove us to listen to Flannery O’Connor in “Mystery and Manners: Occasional Prose”: 

“[To] know oneself is, above all, to know what one lacks. It is to measure oneself against Truth, 

and not the other way around. The first product of self-knowledge is humility…” 

The “Great War”, with over 37 million casualties (20 million dead and 17 million 

wounded), should have turned many an idealist and dreamer into a realist when dealing with life 

and death issues. One would have thought that the senseless battles at the Marne, Tannenberg, 

Ypres, Gallipoli, Verdun, Somme and Caporetto, to mention only a few, would have been 
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enough to regain a sense of right thinking.  Did the “Great War” bring intellectuals and leaders 

back to their senses? Unfortunately not – advances in science and technology tend to create false 

hopes and forgetfulness in man. Walter Percy (1916 – 1990) got it right when he said: “You can 

get all A’s and still flunk life.” Despite all our smarts, man tends to ignore all our weaknesses . A 

mere 20 years after the First World War, the Second World War would take the lives of a vastly 

larger number of innocent peoples and ravage Europe,  North Africa and the East from Sakhalin 

Islands to Burma; and all of that suffering in the name of progress wrapped in idealism. We can 

and must do better.  

 In contract to the views of the determinists, the British historian Arnold J. Toynbee 

(1889-1975) recognized the ability of free men and women  to come up with solutions to 

intellectual problems in order to turn around sick civilizations without the use of unjust means or 

unreal ideas. Toynbee believed that declining civilizations can be regenerated, i.e. Spengler’s 

automatic death spiral thesis can be broken but not without the strong will and creative thinking 

of cultured men and women who respect freedom and recognize a natural law.  Every 

civilization goes through periods of chaos. Understanding and properly responding to crises is 

critical for societal revival. Those civilizations that tap their internal “moral code” for answers 

are best prepared to meet the challenges; those that forget to draw from that “moral DNA” tend 

to go down in defeat. Like Toynbee, I believe that civilizations do not automatically disintegrate 

from external factors but mainly fail from the inadequacy of their internal responses to crises that 

are first and foremost of a moral nature.   

 In a society that is disintegrating there are two possible responses: a passive attitude of 

abandon or a proactive attitude of self-mastery anchored in “reasonableness”. The passive 

response drifts and serves as an opiate; it blames outside forces for a purposelessness resulting in 

inaction, victimization and helplessness. The passive response, insists Toynbee, is manifested in 

every sphere of social life: in manners and customs, in language and literature, in the arts and in 
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religion.15 It is marked by the progressive deterioration of style and form and by an 

amalgamation of rites, cults and faiths.16 

The proactive response is conscious of moral defeat, – a sense of humility in the face of 

Truth –responds to an awareness of sin, and recognizes that there are universal laws and a God 

who is omnipotent. In order to combat the self-inflicted tendency to drift into oblivion and sense 

hedonism, man must reach out to the external world beyond the senses, towards the Kingdom of 

God that is within each nation in order to return transfigured – Toynbee’s “Transfiguration”. 

This process is not automatic nor is it random, nor imposed; rather it is the result of a free 

response of intelligent persons who know that they can make a difference because there is a 

purpose to living and there is a God who loves despite the non-intelligibility of suffering. 

Toynbee was an optimist.  

Alasdair MacIntyre seems to acknowledge Toynbee’s critical “roadmap” to 

revival”.MacIntyre analyzes the state-of-affairs of Western thought and sees utter helplessness 

because the mind is in disarray. Contemporary philosophies, he says, seem unable to recognize 

the absolute confusion in modern thinking which makes it virtually impossible to find common 

ground with others on serious questions. Debates are endless since no one’s position is “wrong”, 

and, therefore, no one is right. If this situation is indeed widespread and accurate, he continues, 

our condition is so robustly ruinous that no “medicine” may extricate us from our moral decay.  

He is, however, not an out-and-out pessimist for there may be a way forward: “if the 

characteristics of our own moral arguments which I have identified — most notably the fact that 

we simultaneously and inconsistently treat moral argument as an exercise of our rational powers 

and as mere expressive assertion — are symptoms of moral disorder, we ought to be able to 

construct a true historical narrative [my emphasis] in which at an earlier stage moral argument 

is very different in kind. Can we?” he asks.17 I urge scholars and students alike to begin to 

explore this question from many different angles. In this sense, it is critical to recognize the 

historical importance of Judeo-Christian thought and history as a means to reconstruct 
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MacIntyre’s “historical narrative”. In this connection, I further advocate a review of authors such 

as C. Dawson, G.K. Chesterton and Richard John Neuhaus, amongst others.  

Man must avoid getting sucked into utopian dreams. Utopian ideologies abound. For 

example, most proponents of Rousseau’s theory of “natural man”, which no small number of 

environmental groups today gravitate towards – I do not refer to the sensible ones of which there 

are many – are somewhat harebrained. In recent years, Rousseau has come back a bit into vogue. 

Nonetheless, I believe it will take much more than an idealized return to foraging for berries, nut, 

and veggies and fishing with spears in the Amazon, or for that matter in Kansas, to duplicate the 

“Garden of Eden”. Don’t get me wrong, I like pine cone nuts and fishing but “Rousseauism” is 

mainly the lazy man’s theory to happiness and peaceful existence without really having to think 

much – which is what mainly distinguishes persons from beasts.  I mention this because 

Rousseau’s adherents are not few and believe that "...nothing is so gentle as man in his primitive 

state, when placed by nature at an equal distance from the stupidity of brutes and the fatal 

enlightenment of civil man.”18 This vision cannot be a counterweight to predatory capitalism. It 

is, however, alluring but original sin is a reality that even the most isolated peoples of the world 

possess in spite of their naked innocence. Policy makers should think twice before trying to 

return to the Golden Age of Angkor.   

Utopians, the back-to-nature folks, for example, forget that all lasting political, economic 

and social reforms must follow a reform of man’s inner self first; it’s nice to think up some 

primordial pure “stainless steel man” or in the possibility of creating some “New Man” as the 

Khmer Rouge regime attempted in the second half of the 1970s.  Pol Pot (1926 – 1998) and his 

cronies not but 35 years ago forcibly relocated millions of people in Cambodia in the hope, in 

part, of recreating an agrarian paradise in some mystical once-upon-a-time “Angkor” setting. He 

and his Khmer Rouge lunatics ended up murdering, mainly from starvation and disease, up to 2 

million people or over 30% of the total population. What Pol Pot actually did, and why, should 

be carefully reviewed by political leaders and scholars everywhere, including in Latin America 
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for in Latin America there never existed an utopian Pre-Columbian long lost world where 

everyone was equal and the scourge of crony capitalism and unjust social structures were not 

relevant.  

Joseph Cardinal Ratzinger, in his book Wendezeit fur Europa? (Turning Point for 

Europe?), points out that we live in an age of emptiness and of escapism and of wishful thinking:  

“[a]ll this becomes so dangerous because of the decisively earthly character of the messianic 

hope: something unconditional is demanded of what is conditional, something infinite is 

demanded of what is finite. This inherent contradiction indicates the real tragedy of this 

phenomenon in which man’s great vocation becomes the instrument of the great lie.”19  Man 

must accept his place in the universe and take full responsibility for building society at this time 

of crisis.  Answers cannot be found on the shifting sands of relativism or on utopian imagery. 

Sensible men must regain an understanding of “who we are”, of “where we come from” and of 

“where we are going”.  

Or consider what C.S. Lewis says: “[t]he Tao, which others may call Natural Law or 

Traditional Morality or the First Principles of Practical Reason or the First Platitudes, is not one 

among a series of possible systems of value. It is the sole source of all value judgments. If it is 

rejected, all value is rejected. If any value is retained, it is retained. The effort to refute it and 

raise a new system of value in its place is self-contradictory. There has never been, and never 

will be, a radically new judgment of value in the history of the world. What purport to be new 

systems or…ideologies…all consist of fragments from the Tao itself, arbitrarily wrenched from 

their context in the whole and then swollen to madness in their isolation, yet still owing to the 

Tao and to it alone such validity as they possess.”20 

What the future of our civilization will be no one can predict, but what is beyond doubt is 

that the modern man, not just the Western world, is experiencing one of the greatest crises since 

the fall of the Roman Empire. Are we doomed to collapse? I would argue “no” but we need to 
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find a way to give credibility to truth for the relativists, secular humanists and utopian dreamers 

currently seem to have the upper hand in the debate.  

What should we do to regain our glorious civilization’s “greatness” by which I mean 

“goodness” and preserve it from internal and external enemies? First and foremost, we must 

acknowledge, nay, proclaim the “goodness” and, hence, the greatness of our Christian heritage 

despite shortcoming, limitations. We must, of course, recognize that there is lots of room to 

continue improving. Without awareness of what we possess and of our past accomplishments 

and failures, not only is the future of Europe and the West in jeopardy but Judeo-Christian 

thought and experience around the world. We need not be shy in teaching our youth about 

Christendom’s innumerable contributions in the areas of philosophy, science and art as well as in 

political and economic life, rightly understood. Yes – there is a hierarchy of values and of goods; 

everything is not equally true or good or false or bad. To say as much is to award relativism an 

Olympian gold medal without cause.  

This book is dedicated to those men and women who see, or who honestly want to 

understand, the greatness and, especially, the goodness in Judeo-Christian values and 

civilization. It is dedicated as well to those in Asia and Africa, in the Americas and Europe and 

in Oceania and the Near East who are struggling to maintain, in the face of mounting difficulties, 

the rich Greco-Roman and Judeo-Christian heritage that has been thoughtfully cultivated over 

the past 2500 years. Courageous men and women, both scholarly and ordinary, are handing on 

that living heritage. That living heritage is not a static set of elements or books. It is rather a 

living patrimony which matures and builds upon the achievements and developments of the past 

whilst learning from mistakes, failures and tragedies. Those who understand that there are eternal 

and everlasting truths about man and the universe must not only communicate those truths to 

others but find new ways to communicate those truths.   

The real challenge will be to transmit this rich patrimony credibly so that it is appreciated 

and understood and, therefore, lived. Most definitely, the “chest thumping” or “drill sergeant” 
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method of transmission is the wrong way to communicate with others; that is especially true 

when speaking with secularists, relativists, and utopians. It seems to me that a more credible 

transmission of the basic values and wide-ranging traditions of the Judeo-Christian/Greco-

Roman heritage requires a rethink that takes into account different ways of communication and 

thinking given the extensive psychological baggage of the past. Modern forms of language and 

debate, which focus extensively on equality, independence and utility, do not provide the moral 

guidance that is required today to turn around.  

The debates between transcendence and immanence and faith and reason must advance in 

order to understand better the fundamental questions about mankind, development and the 

universe. And if MacIntyre is right, and I think he is, we all should immediately begin the work 

of [re]constructing that true historical narrative to make moral argument possible.  Until then, the 

debate will undoubtedly be acrimonious and rancorous, which is not all bad when engaged in a 

spirit of mutual respect and “sportsmanship”. 

These days it is increasingly difficult if not nearly impossible to find common ground 

with people when discussing anything beyond sports, foods or the weather. On matters 

concerning the permanently good contributions of Judeo-Christian / Greco-Roman patrimony to 

humankind, most people don’t have a clue because they’ve been duped by relativism, 

multiculturalism and the sovereignty of the individual.  To equate the Judeo-Christian patrimony 

as somehow no different from that of 3rd century A.D. Viking druid tribal mores is nothing but 

cockeyed. Or to equate Sharia Law, supposedly God’s eternal and unchallengeable will for 

humanity as expressed in the Quran and Muhammad’s example, with the West’s Roman legal 

tradition and its development over the past 2000 years is imbalanced unless one argues that 

justice and laws were once-and-for-all formulated, if not meted out, by a bunch of clerics long 

ago who pretty much knew nothing about nothing and certainly nothing about modern life.21 

Another real and present danger is “technologism”. In recent years, some efforts to clone 

human beings have become particularly worrisome. In news reports around the world in 2013, 
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scientists produced an embryonic clone of a person, using skin cell DNA. In the future, such a 

clone could supply stem cells to grow “human beings” with pre-determined racial characteristics. 

Sounds much like a repeat of Nietzsche’s superman. Aldous Huxley’s 1931 smash dystopian 

novel, a “Brave New World”, was a reaction to the insanity of what G.K. Chesterton described 

as the “Age of Utopias”.  Huxley laid out a future government’s efforts to set up through cloning 

a scientifically planned society where people lived happily in accordance with their pre-assigned 

genetic codes in class structures. Huxley captured brilliantly the dehumanization of man, and the 

complete loss of identity as well as the sense of perfect sterility and hopelessness. The “Brave 

New World” brings out the far-reaching unethical nature of such developments as cloning.  

Professor Leon Richard Kass, former Chairman of the President’s Council on Bioethics (2001 – 

2005), is spot on when he says that pro-cloning advocates “[have] forgotten how to shudder 

[and] always rationalize away the abominable. A society that allows cloning has, whether it 

knows it or not, tacitly said yes to converting procreation into manufacture and to treating our 

children as pure projects of our will.”22  The world in the hands of technicians and computer 

specialists with utopian aspirations is a frightening thought.  

We need to react to the insanity of the modern world. It is up to the younger generations 

armed with a solid education and understanding of Western Civilization to take the lead. A real 

force for revival must include the youth not only of America but of Europe, Africa, South 

America, Asia and Oceania who get the importance of history, tradition and thought. The West’s 

Judeo-Christian / Greco-Roman heritage is not a geographic concept limited by physical 

boundaries but a force that is profound and intelligible. Young scholars and academics must step 

up to the plate and counter the dangerous trends and crazy ideas of the social engineers, scientific 

atheists or godless Darwinians – some of whose ideas and programs lead to societal chaos or to 

totalitarianisms similar to those advocated by Nietzsche or Pol Pot or Stalin or Hitler or as 

depicted in our present day science fiction movies where the world has gone to hell as a result of 

crazy dreams, nutty scientists and far out political/economic policies. 



xxxiii 

 

The book includes three parts.  

Volume I:  

Chapter 1 will analyze briefly the Fundamental Principles of our Christian heritage, in 

particular concepts such as divine law, natural law and positive law, their differences and their 

importance within the context of man’s search for happiness in light of his final end. The 

importance of virtue and the pursuit of the common good of society will also be stressed. 

Chapter 2 will deal with classical antiquity and highlight Aristotle, Plato and Cicero; it is 

critical to continue studying their works. 

Chapter 3 reviews the major writings of the early Fathers of the Church. Special attention 

is placed on the Schools of Alexandria and Carthage and particularly on St. Augustine’s 

masterpiece the City of God, Civitas Dei.  

Chapter 4 covers Scholasticism, with special emphasis on St. Thomas Aquinas’ works 

and on his discussion of justice and of the common good, and on Late Scholasticism, which 

contributed to the phenomena of nascent capitalism. The intellectual inputs of Judaism 

(Maimonides) and Islam (Avicenna and Averroes) are reviewed briefly as well.  

Chapter 5 comments on the revival of the classics, the renewal of the arts and the rise of 

humanism during the Renaissance. All art and architecture is not the same.  

Chapter 6 is dedicated to the Protestant Reformation which at its core was a response to 

the need for reform in the Catholic Church. Moreover, the original inspiration and positive 

elements of the main Reformers were not anti-Christian or contrary as such to the beliefs of the 

Catholic Church. The negative aspects of the Reformation, deviations from the positive elements 

and a focus on some of the negatives lead to misunderstandings and to the breakdown of 

European unity, the intensification of nationalism and to the establishment of nation-states within 

generally cohesive linguistic and cultural settings. These events are important in light of current 

effort for European unity. Reunification is coming.  
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Chapter 7 is dedicated to the Enlightenment and its aftermath, the French Revolution. It 

will examine how, as a result of the Scientific Revolution and advances in technology, man 

gradually came to believe that he was the sole master of his own destiny. This helped usher in 

the age of individualism, the rise of political and economic liberalism, the full acceptance of the 

scientific method as the sole measure of what constitutes human knowledge and truth, and 

relativism as yet another means to oust objective truth from the lexicon.  

Volume II:  

Chapter 8 will review the ideological roots of the American War of Independence, a 

subject, which has lent itself to much controversy in contemporary America. It will also review 

the major differences between the ideas and goals of the French revolutionaries versus those of 

America’s Founding Fathers as well as stress the Founders’ acceptance of English common law 

and the need to reflect in law a mistrust of human nature versus the French revolutionaries’ 

reliance on abstractions, and the application of “arbitrary will” which lead to popular anarchy.  

Chapter 9 highlights the flight into romantic idealism and how Socialism and other 

“isms”, such as Nazism or Soviet communism, are nothing but (tragically) optimistic expressions 

of utopian dreamers. It would seem that these evil totalitarian ideologies have only partially 

helped contemporary leaders recognize the importance of ethics in politics and economics.   

Chapter 10 will analyze briefly the revival of liberalism in its various forms, including 

the forceful international idealism of the neo-conservative movement and the crisis of values 

brought about by the “consumer society.” There will be a brief comment on globalism and on the 

encounter between cultures in light of relativism which is at the end of the day a pernicious and 

totalitarian philosophy, despite its claims to be tolerant. 

  Since a negative reaction to a materialistic view of man seems to be gaining strength 

around the world, Americans and, generally, the world community must be prepared to deal with 

competing moral propositions including the “anti-capitalist” movement that sees capitalism and 

consumerism as immoral. The anti-Capitalist chorus is growing. Moreover, the appeal to the 
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extreme elements of religious philosophies is drawing more adherents which would include all 

forms of radical Islam.23 

Chapters 11 and 12 will elaborate on how the American experiment in nation building 

was founded on the basis of Christian values and how that enduring legacy, still alive, may in 

practice positively affect the future course of world history. These final 2 chapters will comment 

on several issues: a) what constitutes the legitimate use of force and the limits of power in 

foreign policy, b) the concept of a “just war” as seen through the eyes of key thinkers from the 

time of Aristotle to the present day; c) the question of naval blockades, terror bombing and/or 

indiscriminate violence, including the use of the atomic bomb; and d)  the importance of 

Christian values in helping us sort through and address some of the problems facing the modern 

world.  

In conclusion, I have not written this book with the idea of producing an exhaustive study 

of each of the multiple topics mentioned herein. I have also left much out. My intention is 

modest and limited to my firm belief that there is a great need for the new generations of open-

minded men and women, irrespective of nationality, culture or religion, to become aware of and 

pass on the great heritage that they have received from the past or have come to love. Contrary to 

the view of those mainly Western educated haters of Western culture, Western civilization has 

produced much more than imperialism, colonialism, and racism. To suggest that the Judeo-

Christian civilization on a net-net basis has been a destructive force or lacks any historical 

credibility or meaning beyond its own borders is nonsensical and self-destructive. 

What the post-modern world needs is the application of some corrective measures 

anchored in and derived from Europe’s Judeo-Christian tradition to change the mindset of 

modern man. By so doing, we as a civilization will be able to regain our identity and hopefully 

not fall prey once again to new-fangled utopian schemes that promise to create a “new man” or a 

“new society” or a “new world”. We must preserve and pass along (not just remember!) that 

great legacy which is valuable to all men and women for all time; to let it disappear would 
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signify our loss of meaning and true orientation in life. Its disappearance would mean the 

dehumanization of men and women and ultimately the emergence of a “dog-eat-dog” world and 

intensified pathological behavior. Is what I say dramatic? Hardly – given the history of the 20th 

Century and the broader “culture of death” in which we live.  

These corrective measures that need to be taken must include a proper understanding of 

the “human person”, “integral human development” and the “transcendence of man”, especially 

when states implement social and educational policies, engage in foreign policy, and deal with 

issues regarding the family. The Judeo-Christian heritage cannot be presented, much less seen, as 

just one more “event” among many equally interesting “events” – the favorite tactic of 

reductionist and relativist historians and philosophers. Rather, the Judeo-Christian heritage must 

be taught as both historical fact and as something “possessing goodness” and “worthy of study 

and transmission”.  

This process to reintroduce these universal values and truths into the public square must 

not be confined to a couple of schools and universities “off-the-beaten-path” in rural West 

Virginia, or in icy Novosibirsk or on some remote Chilean mountain top. This is a job not only 

for them (carry on!) but for men and women at the best universities in the world who understand 

and can defend humankind’s common universal transcendental values. These values must 

address fundamental issues such as “who and what is a person?”, “What is the meaning of 

dignity, liberty (not libertarianism), rule of law (not tyranny), equality (not equalitarianism), 

shared aims (not Darwinism) and subsidiarity (not globalism)?” 

At the same time, emerging societies, particularly those that are not yet technologically 

advanced, must retain all aspects of their cultures that are truly human – in this sense no one 

nation is superior to any other because we are all human – a point of convergence and solidarity. 

All newly emerging societies or markets, I would argue, must reject the dehumanizing aspects of 

many modern day “development programs” (true development can never be dehumanizing nor 

imposed!) which try to redefine man and impose unjust socio-economic and political structures 
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in the name of globalism, security, capitalism, counterfeit multiculturalism, imperialism or 

colonialism.   

Benedict XVI in his book “Charity in Truth” summarized the fundamental message that 

needs to unite all human beings: “God is the guarantor of man's true development, inasmuch as, 

having created him in his image, he also establishes the transcendent dignity of men and women 

and feeds their innate yearning to “be more”. Man is not a lost atom in a random universe [70]: he 

is God's creature, whom God chose to endow with an immortal soul and whom he has always 

loved. If man were merely the fruit of either chance or necessity, or if he had to lower his 

aspirations to the limited horizon of the world in which he lives, if all reality were merely history 

and culture, and man did not possess a nature destined to transcend itself in a supernatural life, 

then one could speak of growth, or evolution, but not development. When the State promotes, 

teaches, or actually imposes forms of practical atheism, it deprives its citizens of the moral and 

spiritual strength that is indispensable for attaining integral human development and it impedes 

them from moving forward with renewed dynamism as they strive to offer a more generous 

human response to divine love[71]. In the context of cultural, commercial or political relations, it 

also sometimes happens that economically developed or emerging countries export this reductive 

vision of the person and his destiny to poor countries. This is the damage that 

“superdevelopment”[72]causes to authentic development when it is accompanied by “moral 

underdevelopment”[73]24. 

 

                                                 

NOTES 

1. See: Ratzinger, Joseph Cardinal. Faith and Tolerance. San Francisco, Ignatius Press, 

2003. Chapter 3, Truth-Tolerance-Freedom. p.210-258 

2. Muggeridge, Malcom. Jesus Rediscovered. Wheaton, Illinois: Tyndale House Publishers, 

1973. p. 74 

3. Ibid., p. 74-75. 

http://www.vatican.va/holy_father/benedict_xvi/encyclicals/documents/hf_ben-xvi_enc_20090629_caritas-in-veritate_en.html#_edn70
http://www.vatican.va/holy_father/benedict_xvi/encyclicals/documents/hf_ben-xvi_enc_20090629_caritas-in-veritate_en.html#_edn71
http://www.vatican.va/holy_father/benedict_xvi/encyclicals/documents/hf_ben-xvi_enc_20090629_caritas-in-veritate_en.html#_edn72
http://www.vatican.va/holy_father/benedict_xvi/encyclicals/documents/hf_ben-xvi_enc_20090629_caritas-in-veritate_en.html#_edn73


xxxviii 

 

                                                                                                                                                             

4. Ibid., p. 73 

5. See: Guardini, Romano. The End of the Modern World. Wilmington, Delaware: ISI 

Books, Intercollegiate Studies Institute, 1998. 

6. Wilhelm Roepke, A Humane Economy, (Chicago: Henry Regnery Company, 1960) p.8.  

See also:La crisis social de nuestro tiempo. (Madrid: Biblioteca de la ciencia economica, 1956. 

The original title in German was: Die Gesesllschaftskrisis des Gegenwart. Zurich: Eugen 

Rentsch Verlag, 1942. 

7. See: Hollowell, John H. Main Currents in Modern Political Thought. New York: Henry 

Holt and Company, 1950. p.551 

8. Ibid., p.550 

9. MacIntyre, Alasdair. After Virtue (Notre Dame, Indiana: University of Notre Dame Press, 

1984) p.5 

10. Hallowell, John H. Main Currents in Modern Political Thought. New York: Henry Holt 

and Company 1950. op.cit  p.550 

11. Lubac, Henri de. The Drama of Atheist Humanism. San Francisco: Ignatius Press, 1995. 

p. 67-68.  

12. Henri de Lubac, Op.cit., p. 398. 

13. See: Spengler, Oswald. The Decline of the West, Volumes I and II. New York, Alfred 

Knoff, 1928. 

14. Spengler, Oswald. PolitischeSchriften. Munich: 1934. p. 85-86. As quoted by Hallowell, 

Op.cit., p. 635. 

15. Hilaire Belloc once wrote: “We sit by and watch the barbarian; we tolerate him. In the 

long stretches of peace we are not afraid; we are tickled by his irreverence. His comic inversion 

of our old certitudes and our fixed creeds refreshes us; we laugh. But as we laugh we are 

watched by large and awful faces from beyond, and on those faces there is no smile.” See Belloc, 

This and That and The Other, 1912. 



xxxix 

 

                                                                                                                                                             

16. Hollowell, Op. cit., p. 647. 

17. Alasdaire Mac Intyre, Op.cit., p.5. 

xviii  Joseph Cardinal Ratziger  “Turning Point for Europe.” San Francisco,Ignatius Press,1994.  

Title of German Original  “Wenderzeit fur Europa,” p. 19 

xix  C. S. Lewis  “The Abolition of Man” 1944 

18. Discourse on the Origin of Inequality (1754) 

19. Benedict XVI, and Robert A. Connor. "Reflections on the Teaching of Vatican II 

Through the Magisterium of John Paul II, Benedict XVI and Francis." The Truth Will Make You 

Free. October 24, 2004. http://robertaconnor.blogspot.com/2006/10/october-24-old-feast-of-st-

raphael.html. 

20. Lewis, C. S. The Abolition of Man, Or, Reflections on Education with Special Reference 

to the Teaching of English in the Upper Forms of Schools. San Francisco: Harper. 2001. 

21. And the multiculturalists should remember that Sharia law prohibits dating and marriage 

between a Muslim and a non-Muslim, and imposes the death penalty for a fourth conviction of a 

homosexual act. 

22. L.R. Kass and James Q. Wilson, The Ethics of Human Cloning. Washington: AEI Press, 

1998. 

23. For an excellent analysis of Islam and its relation to Europe see John Henry C. Newman, 

Historical Sketches, Volume1, “The Turks in their Relation to Europe” (BIBLIOBAZAAR, 

2007). p. 15-198. 

24. See: Pope Benedict XVI, Charity in Truth, “Caritas in Veritate”. San Francisco: Ignatius 

Press, 2009. 

Enlightenment's False Promise is currently a work in progress. If you have any questions, 

concerns, edits, or suggestions, please send email to enlightenmentsfalsepromise@gmail.com. 


