
Princeton University Press
 

 
Chapter Title: The Sociopolitical Organism: The Religious Dimensions of Juche Philosophy
Chapter Author(s): Eun Hee Shin

 
Book Title: Religions of Korea in Practice
Book Editor(s): Robert E. Buswell <suffix>Jr.</suffix>
Published by: Princeton University Press. (2007)
Stable URL: https://www.jstor.org/stable/j.ctv346r61.42

 
JSTOR is a not-for-profit service that helps scholars, researchers, and students discover, use, and build upon a wide

range of content in a trusted digital archive. We use information technology and tools to increase productivity and

facilitate new forms of scholarship. For more information about JSTOR, please contact support@jstor.org.

 

Your use of the JSTOR archive indicates your acceptance of the Terms & Conditions of Use, available at

https://about.jstor.org/terms

Princeton University Press is collaborating with JSTOR to digitize, preserve and extend
access to Religions of Korea in Practice

This content downloaded from 198.91.37.2 on Thu, 02 May 2019 01:38:27 UTC
All use subject to https://about.jstor.org/terms



North Korea

This content downloaded from 198.91.37.2 on Thu, 02 May 2019 01:38:27 UTC
All use subject to https://about.jstor.org/terms



This content downloaded from 198.91.37.2 on Thu, 02 May 2019 01:38:27 UTC
All use subject to https://about.jstor.org/terms



32
The Sociopolitical Organism:

The Religious Dimensions

of Juche Philosophy

Eun Hee Shin

North Korean Juche (chuch’e) philosophy is typically interpreted to be a North
Korean version of Marxist atheist thought, but this is just one of its aspects. Al-
though Juche thought has its origins in Marxist-Leninist philosophy, it has
evolved into the elaborate indigenous national religion of North Korea. Although
the average North Korean would of course not think of Juche thought as a reli-
gion, it does include a godlike figure, Kim Ilsŏng (Kim Il Sung), who is worshiped
by approximately twenty-three million adherents in North Korea. They believe in
him as “Father,” in the sense of being the national provider, healer, and even sav-
ior. Juche is thus no longer a merely political ideology but has become the na-
tional religion of North Korea.

What Is Juche? From Political Ideology to National Religion

What is Juche? Etymologically, Ju (chu) means “the main principle” and che (ch’e)
“body” or “self ”; the compound is interpreted as “sovereign autonomy,” “self-
determination,” or “self-reliance.” Juche thought has been assumed to be a
“Marxist-Leninist political ideology,” but this understanding falls far short of the
mark today. Although Juche thought captures some essential elements of Marxist-
Leninist concepts of the Communist Workers’ Party and the masses, Juche devi-
ates from Marxist-Leninist philosophy in its alternative interpretation of history,
in which people’s sovereignty is seen as being of greater significance than class
struggle. Kim Ilsŏng (1912–94), the former leader of North Korea, created the
Juche idea of self-reliance in order to emphasize the importance of developing
the nation’s potential using its own resources and reserves of human creativity. For
him, the people’s primary requirement was to establish the Juche idea in order to
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achieve sovereignty (chajusŏng), and he made Juche ideology the guiding princi-
ple for all the actions of the Workers’ Party. Juche emerged during the early 1950s
as a strong, self-reliant nationalism and an indigenous system of Korean human-
istic thought. Kim Ilsŏng explains Juche as follows:

Juche is a Korean word. It means “subjectivity” in English. The revolution in each
country should be carried out responsibly by its own people, the masters, in an inde-
pendent manner, and in a creative way suitable to its specific conditions. It raised the
fundamental question of philosophy by regarding human as the main factor, and elu-
cidated the philosophical principle that the human being is the master of everything
and decides everything. (Korean Central News Agency, December 1997)

Although the interpretation and application of Juche thought have varied depend-
ing on the historical context, the core idea of Juche is based on a “human-centered
view on the world.” Here, the notion of human-centrism should be understood
not in terms of a negative anthropocentrism without ecological sensitivity but in
light of humanist thought. The historical development of Juche thought can be di-
vided into three major periods.

Juche Thought as Anti-imperialism Ideology, 1950–1960s

The term Juche first appears in a speech Kim Ilsŏng delivered on December 28,
1955, to the propaganda and agitation workers of the Korean Workers’ Party. He
declared the idea of Juche to be an indigenous expression of Korean sovereignty
and autonomy. Kim’s speech sets forth the core idea of national self-reliance and
pride, emphasizing that a person without Juche is worthless and a state without
Juche is a colony. Juche in this period is primarily directed against the political in-
fluence of the Soviet Union and China, as expressed in Kim’s attempts to purge his
political rivals, especially those in the Soviet and Chinese factions of his party. The
early ultranationalist quality of Juche served Kim’s regime well during the Soviet-
Chinese rivalry. He strongly criticizes the imitation of foreign ways, which eventu-
ally leads the people into slavishness. He claims that “we are not engaged in any
other country’s revolution, but solely in the Korean revolution.” By saying so, Kim
attempts to unify Korean nationalism and internationalism. The opposite of Juche
is “servility” or “reliance on others” (sadaejuŭi). Juche thus explicitly denounces all
types of dependence, including reliance on foreign powers for economic aid and
military support. Early Juche ideology can thus be characterized as a combination
of national self-reliance and Korean resistance to foreign influences.

Juche Thought as Korean Humanism, 1970–1980s

Juche thought evolves into a philosophy of Korean humanism during this period.
Although the initial connotation of Juche as a political ideology remains strong,
Juche becomes more philosophical, to distinguish it from Marxist-Leninist social
ideology. Juche no longer retains the Marxist concept of “dialectic,” which views
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cultural change and social evolution as being driven by ongoing contradictions in
terms of class struggles and materialism. Proponents of Juche thought point out
that Juche should not be interpreted in terms of the materialistic understanding
of Marxism. As Yi Hwarang, a Juche philosopher, states:

Juche is different from the dialectical stance of the preceding [Marxist] philosophy,
which considers that the world consistently changes and develops, so everything
should be viewed as undergoing a process of change and development. The might of
Juche idea as an instrument of practice can be increased only when the people have a
correct understanding of its independent and creative strands and adhere to them in
the revolution and construction. (Korean Weekly Web, September 1997)

The focus of Juche is not on materialism but on life-centrism, from which the the-
ory of the sociopolitical life emerges. Juche thought in this period is closer to a
nondualistic philosophy, in which spirit and matter are not in conflict but in
harmony. Life cannot be interpreted as exclusively spiritual or material but should
instead be viewed as involving both spirit and matter. Furthermore, human con-
sciousness and free will, as the driving forces in sociohistorical development, oc-
cupy a central position in Juche thought. Kim Ilsŏng says that the motive force of
the revolution and the work of construction are the masses, who are responsible
for their own destiny and also have the capacity to forge their own destiny. Juche
in this period emphasizes a humanistic spirit, free will, consciousness, and the or-
ganic nature of life, from which a Korean form of communitarianism can develop.

Juche Thought as North Korea’s State Religion, 1990–2000s

During this period, Juche becomes North Korea’s national religion. Although
Juche has been consistently defined as a “revolutionary new atheistic philoso-
phy,” it in fact has profound religious implications. Juche involves three features
common to many religions: doctrine, ritual, and priesthood. With the introduc-
tion of the theory of the sociopolitical life and the immortality of that life, which
are now considered to be its major doctrines, Juche comes closer to being an in-
stitutionalized religion. Juche also has unique ritual observances, such as Sun
Day, which is observed on President Kim Ilsŏng’s birthday (April 15). For North
Koreans, 1912, the year of Kim’s birth, is considered to be the first year of the
Juche Era ( Juche 1). Sun Day is the biggest national holiday in North Korea. As
the Korean Central News Agency announced in April 1997: “The Juche era is a
symbol of the eternal harmony of the Korean people with the President. With its
institution, our nation and humankind can always live in Kim Ilsŏng’s era, in the
history of the sun. It is an immortal milestone symbolic of the immortality of the
era of Juche created by the President.” The doctrine of leader (suryŏng) justifies
not merely political leadership but also a clergy, whose role includes proclama-
tion of words, leadership, visiting, and pastor care. Kim Ilsŏng worship continues
to be an integral part of the Juche religious faith of North Korea. New applica-
tions of Juche such the “army-first policy,” the “ideology of the red flag,” and the
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theory of the “great strong nation” emerge in the “arduous march” under the lead-
ership of Kim Chŏngil (Kim Jong Il; 1942–), the hereditary leader. Kim Chŏngil
made Juche an article of faith rather than a guide to practice. Through his efforts,
Juche has been transformed from a political ruling ideology into an indigenous
national religion.

The Sociopolitical Life of Juche Thought

According to Juche thought, a human being has both a physical life and a sociopo-
litical life. An individual’s physical life span is mortal, whereas one’s sociopolitical
life span is immortal. A person’s eternal sociopolitical life shares the same fate
as the associated “sociopolitical organism.” Juche philosophers advocate that the
physical life is given by one’s biological parents, but the sociopolitical life is given
by society. The social group represented by the working masses will live forever to-
gether with the party, the leader (suryŏng), and the history of the fatherland and
the people. A human being is thus neither a purely spiritual being nor a simple bi-
ological being: he or she is a social being who lives and acts in social relationships.

Kim Chŏngil explains the idea of a sociopolitical life in Socialism Is a Science
(November 1994):

The Juche idea also newly clarified the essence and the value of a human being’s life.
When a human being is regarded as an organic body, his life means a physical life.
However, he is not a being who only leads a physical life. The Juche idea indicated,
for the first time in history, that a man/woman has a socio-political life, as well as a
physical life. Physical life is a man/woman’s life as an organic body, whereas socio-
political life is a man/woman’s life as a social being. Socio-political life is the life
which is unique to a human being as a social being.

This relational view of Juche places the people at the center of everything, in that
they are the masters of the world and play the decisive role in transforming the
world and in shaping their own destiny. Establishing Juche in their lives is the pri-
mary requirement of the masses’ struggle for sovereignty and political autonomy.

Juche philosophers argue that one’s biological life might be independent but
not one’s sociopolitical life, which represents the locus of several relationships.
The sociopolitical life can only be discovered within the context of a fluctuating
network of relations. Juche thinkers deconstruct the notion of an individual self,
which is viewed merely as the transitory intersection of a plethora of relation-
ships, thus undermining the integrity of its autonomous nature. As postmodern
thinkers advocate, Juche philosophers stress that the “other” is extremely impor-
tant to any notion of the self and its development; indeed, one cannot be fully
understood without the other. Therefore, the self is always defined in terms of,
and functions only within the context of, its communal value. Juche thought
places both self and other inextricably within the web of sociopolitical life, in
which both are completely co-relative and codependent.
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This particular interpretation of Juche thought is radically different from
Marxist-Leninist philosophy. Kim Ilsŏng and Juche philosophers wrestled with
the problem of reconciling the claim that Juche was people-centered with the
Marxist-Leninist idea of community. References to Marxism-Leninism were even-
tually dropped from the 1980 charter of the Korean Workers’ Party and from the
1992 version of the North Korean constitution, which states as follows: “The
Democratic People’s Republic of Korea makes Juche ideology—a revolutionary
ideology with a people-centered view of the world that aims toward the realiza-
tion of the independence of the masses—the guiding principle of its actions.”
They engage in a philosophical argument, by claiming that the major distinction
between the two systems of thought is their differing interpretations of the hu-
man being. For instance, Juche regards a human being as an individual social life,
whereas Marxist-Leninists view a human being as a means of production. Juche
thinkers perceive a human being as a social being with relational independence,
creativity, and consciousness. As members of society, each individual forms the
social collective and lives in it in a socially cooperative relationship with other
members of society. According to Juche theory, a society governed by Juche is
“the most ideal society,” for it is developed on the basis of a collective view of life.
The sociopolitical integrity of the masses as a whole is emphasized, while the
comparative value of any individual is instead fused within the community.

The Sociopolitical Life and Communitarian Relationality

A philosophical interpretation of the sociopolitical life is based on the theory of
relationality, the concrete unity of the life-generating process of an individual life.
All finite appearances of one’s physical life are merged together in an all-embracing
sociopolitical life, in which each of its many parts breathe and share the same or-
ganic life. The unifying principle of Juche creates an interrelational social fellow-
ship; the parts are distinguished by their individual roles and yet are all one in
their relation. The doctrine of the leader (suryŏng), which derives from this theory
of relationality, has been particularly criticized by many in the Western media for
validating North Korea’s totalitarian government and enabling Kim Ilsŏng’s regime
to justify the eventual father-to-son succession of Kim Chŏngil in the 1990s. The
present political reality of North Korea may seem to provide some justification for
this view, but, at least in theory, the leader is considered to be a co-relational part-
ner, not a power that controls or dominates the people or the party. The unity of
the people, the party, and the leader is profoundly social, as each of the three is
interpenetrated by the other two. This is the core principle of Juche thought,
which maintains the relational and social character of the people, the party, and
the leader.

The leader is not merely a specific person or figure but a virtuous and benevo-
lent entity who functions like the “nerve center” or “top brain” of the nation. The
leader’s existence is meaningless, if he or she does not serve the people. According
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to Juche thought, the “people are God [lit. heaven],” and the leader must listen to
the voice of the people in order to know their needs and wishes. This is known as
the “mass line,” which suggests the inseparability of the leader and the people: the
leader is always present among the people, and the people are always subsumed
within the existence of the leader. Kim Chŏngil, in explaining the idea of the mass
line, notes that the leader and the working-class party must always go out among
the masses and listen to their desires. The people should be treated like God, and
the leader and the party are nothing more than their servants. “Serving the people”
has been the stated concern of the North Korean leadership and one of Kim
Chŏngil’s mantras.

The mass line has been regularly exercised in the “movement of the thousand-
mile march,” a strategy designed not only to enhance economic production but
also to reorient or reeducate people with a communitarian spirit through cooper-
ative works in the field. People are grouped in small units that create a new
sociopolitical life, until they achieve their final task together. There is no room for
individual identity or activity; rather, the working unit gives them a totally new
and collective identity as one body of life. The “movement of the thousand-mile
march” is considered to be one of the representative examples of the mass line
still practiced in North Korea. In this context, the leader cannot be viewed as a
totalitarian dictator but instead constitutes the totality of the sociopolitical life; he
is a powerful agent of relationality, in which a multitude of individual lives are
integrated into a structured, coexistent whole. This vision of interconnectedness
fostered by Juche thought has deeply permeated North Korean culture and func-
tions as a peculiarly North Korean variety of religion or spirituality.

The unity of the leader and the people through the connection of the party de-
rives from the cyclical movement of two theoretical driving forces in the mass
line: centripetal force from above and centrifugal force from below. The constant
and continuous movement of this unity ensures social rhythm and order, which
in turn gives rise to the transformation of the people through the inner process of
renewal and re-creation. The political and spiritual unity of the leader and the
people subsequently occurs in a cyclical and sequential way, creating a novel so-
cial synthesis: the new Juche communitarian society.

Despite the predictions of internal collapse made by many North Korean “ex-
perts,” we have to ask why it is that North Korea has been able to maintain its own
political system at such a level of intensity for such a long period of time. It is true
that North Korea’s Juche mentality, as a defensive focus of unity against the threat of
imperialist subversion, has helped to maintain Kim Ilsŏng’s cultic system for nearly
half a century. The influence of Juche thought can be seen most strongly in North
Korean attitudes toward sovereignty. However, there has been a more fundamental
reason why the Kim Ilsŏng cult has been kept so strong and powerful. This is the
religio-cultural dimension of Juche, which is intimately conjoined with traditional
Korean Confucian culture. The religious dimension of the relationship between fa-
ther and son should not be neglected in understanding the cultural aspects of Juche
thought, which enhance the durability of the Kim-to-Kim succession.
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The vestiges of Confucian thought are primarily influential in shaping the ver-
tical structure of the North Korean socialist bureaucracy. The hierarchical struc-
ture and the ritualistic aspects of Confucianism, although influenced by socialist
interpretations, are important determinants for understanding and interpreting
North Korean behavior at both the personal and the national level. Confucian
culture is deeply based on filial piety. In Western writings, the idea of filial piety
is often misunderstood as an authoritarian impulse to dominate children or the
powerless. However, the original teaching of filial piety is profoundly reciprocal
and relational: if the duty of children to parents is clearly defined, so too is the
duty of parents to children. For example, if parents fail to maintain ideal stan-
dards of conduct, their children’s obligation to obey them is diminished. If par-
ents make a wrong decision, children should protest. In order to be a filial son
and daughter, the children too need to know the difference between right and
wrong. Therefore, filial piety does not imply the one-sided authority of parents
over children or the powerful over the powerless. Filial piety always includes the
idea of “remonstrance,” which refers to the duty of a child to dissuade the parent
from an immoral course of action. The ethic of filial piety continues to influence
North Korean society today. The Russian scholar Alexandre Mansourov calls the
North Korean system a “politics of filial piety.” Kim Chŏngil’s legitimacy hinges
on his filial piety, and his piety toward his father reinforces the power of Kim
Ilsŏng’s legacy from beyond the grave. For instance, Kim Chŏngil places his father
in the pantheon of Korean rulers, thus equating him with Tan’gun, the mythical
founder of the Korean nation, whose tomb was reconstructed in the mid-1990s.
Also, Kim Chŏngil demonstrates his filial piety by observing the longest mourn-
ing period in modern Korean history.

In North Korea, society is viewed as one big family, led by a benevolent father
to whom unconditional respect and gratitude are owed. The leader is revered like
a parent by the whole society. Kim Chŏngil describes the “theory of a family na-
tion” as follows:

Children love and respect their parents not because their parents are always superior
to those of others or because the children receive benefits from them, but because
the parents are the benefactors of their lives who gave birth to them and have
brought them up. . . . All the communist revolutionaries of Korea have been ac-
corded immortal political integrity by the fatherly leader. . . . Therefore, the loyalty
of our party members and working people to the great leader is unconditional.
(Nodong sinmun [Labor Newspaper], November 1994)

Confucian cultural roots have been deeply associated with Juche thought in thus
establishing the nation as family. In this Confucian-oriented Juche culture, some
unique ethical systems and criteria have developed. North Koreans reject the abso-
lutism of value systems imposed mainly from without by powerful nations. They
claim that they have their own internal value system based on the ethics of Juche
thought. Of course, the values of a particular community should be compatible
with the values of the global community, but this compatibility is not a principal
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concern of the North Koreans at present. Instead, their primary concern is main-
taining their own political autonomy and sovereignty. The virtues of morality and
human rights need to be viewed within the framework of national sovereignty,
without which the moral order would be fundamentally shattered. The idea of a
right to self-expression, or the notion that people have individual rights of their
own, develops only in conditions of what the North Koreans term Juche corpo-
ratism. In the constant cyclical movement of the mass line through the dynamic
combination of centripetal and centrifugal forces, all moral decisions are made
based on certain communal values, rather than individual interests. Some of the
consequences of this particular ethical premise of Juche communitarianism may
tend toward moral relativism, but the North Koreans contend that morality cannot
be conceived in universal terms. In a communitarian society, ethical values are
conceived of as a substantive conception of the morality that defines the commu-
nity’s “unique way of life.” These common moral criteria constitute a common cul-
ture, which is the precondition of moral autonomy. Therefore, the community’s
way of life forms the basis of the “normative conceptions” of good and bad, and
the significance of an individual’s preferences depends on the degree to which each
member conforms or contributes to that communal value.

North Koreans think of themselves as sovereign, both politically and morally.
They alone have the capacity to judge what is valuable for them and what consti-
tutes their common good. This does not mean that they totally reject any type of
social confirmation from other communities. What they have consistently claimed,
however, is that there is neither a single version of what constitutes a good society
nor any single criterion of justice. Worthwhile freedom requires cultural plural-
ism in interpreting the virtues of morality. We might say, then, that it is essen-
tial for Christians to become better Christians, Muslims to become better Mus-
lims, humanists to become better humanists, and Juche persons to become better
Juche persons.

Toward a Life-Centered Juche Organism

The emphases in Juche may have changed over the years—or, more accurately,
new concepts may have been incorporated into Juche—but the basic concepts
that sustain the North Korean people remain: the commitment to socialism, an in-
sistence on achieving economic self-sufficiency, the cult of personality surround-
ing the leader, and political and moral sovereignty. All these ideas are woven
together in the cultural framework of the sociopolitical life of the Juche organism.

The organic and communitarian perspective of Juche thought is a corrective to
the modern liberal notion of self that is based on individualism, according to
which individuals are self-sufficient and hence need no cultural or social contexts
in which to exercise their moral power. In a communitarian society like that
of North Korea, an individual is instead viewed as profoundly relational. The re-
lationality of the sociopolitical life is stated in Article 63 of the North Korean
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Constitution: “One is for many and many are for one.” In this symmetrical and
symbiotic relation between one and many, life is structured both conceptually
and metaphorically as a monistic multiplicity, in which the ideas of individuality
and the unity of life can both be made fully manifest. The idea of oneness in Juche
thought does not imply the superordinateness of the leader, to which the many
reduce. In other words, this is not a reduction of the multiplicity of life but the
production of multiplicity from out of unity. The notion of a sociopolitical life
represents both the individuality and multiplicity implicit in the one-and-many
relationship. The one-and-many principle represents the totality of reality as a
powerful agent of change, in which a great multitude of things are integrated into
the structured whole of coexistence through Juche thought. The sociopolitical life
unifies “many” through its own creativity and is the foundation of the ontological
unity of the people, the party, and the leader.

As explained earlier, the organic and communitarian community is more than
a mere association; it is a unity in which the individuals are essential members of
this larger web of life. Their membership is not artificial or instrumental, but
spiritual, and has its own intrinsic value. Therefore, it is essential to recognize
that the cultural and political morality of North Korea cannot be understood ex-
cept in terms of the shared values of their own interpretative community. When
viewed from this standpoint, the ideological power of Juche thought offers the
potential for the holistic liberation of the people and the transformation of every
dimension of life in North Korea.

“The Philosophical Principle of the Juche Idea” was written by Kim Chŏngil and
published in Kim Jong Il: On the Juche Philosophy (P’yŏngyang: Foreign Language
Publishing House, 1982), pp. 9–11. The Workers’ Party of Korea Is the Party of
the Great Leader Comrade Kim Il Sung was written by Kim Chŏngil (P’yŏngyang:
Foreign Language Publishing House, 1995), pp. 15–17. Socialism Is a Science was
written by Kim Chŏngil (P’yŏngyang: Foreign Language Publishing House, 2001),
pp. 12–22.

Further Reading

Additional descriptions of Juche thought appear in Kim Ilsŏng, Reminiscences with
the Century, vol. 1 (New York: JAMS, 1999); Kim Ilsŏng, For an Independent World
(Honolulu: University Press of the Pacific, 2001); Kim Chŏngil, Kim Jong Il: On
Carrying Forward the Juche Idea (P’yŏngyang: Foreign Language Publishing House,
1995). For background on North Korean state ideology, see Suh Dae-sook, Kim Il
Sung: The North Korean Leader (New York: Columbia University Press, 1988); Bruce
Cumings, North Korea: Another Country (New York: New Press, 2004). Helpful
discussions of North Korean politics and religion appear in Ch’oe Sŏng, Pukhan
chŏngch’isa (The History of North Korean Politics) (Seoul: P’ulbit, 1997); Pak
Chaegyu, ed., Saeroun Pukhan ilgirŭl wihayŏ (Toward a New Reading of North
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Korea) (Seoul: Pŏmmunsa, 2004); Kim Heung-Soo and Ryu Dae-Young, eds.,
Pukhan chŏnggyo ŭi saeroun ihae (Religion in North Korea: A New Understanding)
(Seoul: Tasan Kŭlbang, 2002); Pak Hyŏngjung, Pukhan ŭi chŏngch’i wa kwŏllyŏk
(Power and North Korean Politics) (Seoul: Paeksanch’aryowŏn, 2002); Eun Hee
Shin, “Pukchosŏn ŭi kongdongch’e munhwa wa t’ongil tawŏnjuŭi” (North Korea’s
Communitarian Culture and the Pluralism of the Unification) in Tongbuga chŏnŏl
(Northeast Asia Institute of Sŏnmun University) (February 2004): 79–99.

“The Philosophical Principle of the Juche Idea,” by Kim Chŏngil

The Juche idea is a new philosophical thought that centers on the human being.
As our leader [suryŏng] said, the Juche idea is based on the philosophical prin-
ciple that the human being is the master of everything and decides everything.
The Juche idea raised the fundamental question of philosophy by regarding the
human being as the main factor, and elucidated the philosophical principle that
the human being is the master of everything and decides everything.

That “the human being is the master of everything” means that he is the
master of the world and of his own destiny; that “the human being decides
everything” means that he plays the decisive role in transforming the world
and in shaping his destiny. The philosophical principle of the Juche idea is the
principle of human-centered philosophy, which explains his position and role
in the world. The leader made it clear that the human being is a social being
with independence, creativity, and consciousness.

The human being, though existing materially, is not a simple material being.
He is the most developed material being, a special product of the evolution of
the material world. The human being was already outstanding as he emerged
from the world of nature. He exists and develops by cognizing and changing
the world to make it serve him, whereas all other material lives maintain their
existence through their subordination and adaptation to the objective world.

The human being holds a special position and plays a special role as master
of the world because he is a social being with independence, creativity, and
consciousness. The leader gave a new philosophical conception to humanity
by defining independence, creativity, and consciousness as the essential features
of the human being, a social being. Independence, creativity, and conscious-
ness are the human being’s social qualities, which take shape and develop so-
cially and historically. The human being alone lives and conducts activity, his
aim only socially. Independence, creativity, and consciousness are peculiar to
the human being, a social being.

Man/woman is a social being with independence, that is, an independent
social being. Independence is an attribute of a social being who is desirous of
living and developing in an independent way as master of the world and his
own destiny. On the strength of this quality, man/woman throws off the fetters
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of nature, opposes social subjugation of all forms, and puts everything at his
own service. Independence is the life and soul of man/woman, the social be-
ing. When independence is referred to as his life and soul, it means social and
political life. Man/woman has a physical life and also a social and political life.
The physical life is what keeps man/woman alive as a biological organism; the
social and political life is what keeps him alive as a social being.

Man/woman is a being with creativity, that is, a creative social being. Cre-
ativity is an attribute of a social being who transforms the world and shapes his
destiny purposefully and consciously. By virtue of his creativity, man/woman
transforms nature and society to be more useful and beneficial to him, by
changing the old and creating the new. Creativity, like independence, consti-
tutes an essential quality of man/woman, the social being. Independence finds
expression mainly in his position as master of the world; creativity is expressed
mainly in his role as transformer of the world.

Man/woman is a being with consciousness, that is, a conscious social being.
Consciousness is an attribute of the social being, which determines all his en-
deavors to understand and reshape the world and himself. Because he has con-
sciousness, man/woman understands the world and the laws of its motion,
and development reshapes and advances nature and society as he desires. Con-
sciousness guarantees the independence and creativity of the human being,
the social being, and ensures his purposeful cognition and practice.

Independence, creativity, and consciousness, after all, are what enable man/
woman to be superior to any other being and to be the most powerful being
in the world, to approach the world not fatalistically but revolutionarily, not
passively but actively, and to reshape the world not blindly but purposefully
and consciously. Man/woman, the social being, who has independence, cre-
ativity, and consciousness, is precisely the only dominator and re-maker of the
world.

“The Workers’ Party of Korea is the Party of the Great Leader
Comrade Kim Il Sung,” by Kim Chŏngil

Fifty years has elapsed since our Party was founded.
Greeting the 50th anniversary of the foundation of the Workers’ Party of Ko-

rea, and looking back with deep emotions upon the glorious road of struggle
our Party has traversed, scoring a historic victory and effecting the greatest
change by acclaiming respected Comrade Kim Il Sung as its head and under his
leadership, our Party members and our people express the warmest gratitude
and pay the highest respect to the great leader Comrade Kim Il Sung, who
founded and led the Party.

Under Comrade Kim Il Sung’s wise leadership, the Workers’ Party of Korea
was established as a working-class party of a new type and has developed in
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the flames of struggle for half a century into a trained and seasoned veteran
revolutionary party, an unconquerable party enjoying the unqualified support
and trust of the people. Under his leadership, our Party created a brilliant new
history in the people’s cause of independence, the cause of socialism, and
made great, imperishable achievements in this cause.

The history of the Workers’ Party of Korea is precisely the history of re-
spected Comrade Kim Il Sung’s great revolutionary activities. Both the thorny
path of our Party’s struggle and its road of glorious victory bear his sacred foot-
prints. Both our Party’s great achievements and its unbreakable strength and
high prestige are associated with his respectful name.

The Workers’ Party of Korea belongs to the great leader Comrade Kim Il
Sung. It is his great time and exploits that have made our Party’s fifty years
brilliant. His name and exploits will be immortal together with our Party’s his-
tory. The Workers’ Party of Korea is a glorious party, which under the leader-
ship of the great leader Comrade Kim Il Sung has paved a new road of building
a revolutionary party in the ages of independence, setting a shining example in
this work.

Respected Comrade Kim Il Sung was the great leader of the people and their
father. His ideology, leadership, and virtue were based on love for, and trust in,
the people. All his life he was among the people, shared joy and sorrow with
them, and devoted his all to them. He placed deep trust in the strength, wis-
dom, and excellent qualities of our people and solved all problems by relying
on them and by giving rein to their revolutionary zeal and creative force.

Our Party has fully applied in all its activities the noble idea of Comrade
Kim Il Sung, “The people are my God,” and his revolutionary method of lead-
ership. It has always formulated its lines and policies by reflecting truthfully
and incorporating the opinions and requirements of the popular masses, and
implemented them by enlisting their efforts and resourcefulness. It has given
definite priority to ideological work, namely, the political work of awakening
the popular masses ideologically, rallying them organizationally, over all other
undertakings; it has also worked tirelessly to oppose abuse of authority and
bureaucratism and establish a revolutionary method and popular style of work
among officials. The iron rule in the activities of our Party and in the work of
our officials is to go among the people, breathe the same air with them, work
devotedly for them, and execute revolutionary tasks by relying on them under
the Party’s slogan, “We serve the people.” Our Party is a motherly party, which
takes care of the destiny of the popular masses under its charge, and its politics
is a benevolent one in that it is politics of love for the people and trust in them.

Because of genuine comradeship and their inseparable relationship, in which
the Party and leader trust and love the people, place unqualified trust in them,
and support them with loyalty, the single-hearted unity of the leader, Party, and
masses has been strengthened and developed, and the revolutionary enthusi-
asm and creative force of the popular masses have been fully displayed on a
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high plane. Relying on the popular masses and welding itself to them in the
struggle—this is the secret of how our Party has been able to promote the revo-
lution and construction with vigor in such complicated circumstances and try-
ing ordeals, and has won victory after victory by turning misfortune into a
blessing and unfavorable conditions into favorable ones.

From the first days of his revolutionary activity, the great leader Comrade
Kim Il Sung blazed the trail of independent development of the Korean revolu-
tion, holding aloft the banner of independence. He made it a fundamental
principle to establish Juche and maintain independence in the revolution and
construction, then led the effort to implement it. The line of Juche in ideology,
independence in politics, self-sufficiency in the economy, and self-reliance in
defense, as advanced by Comrade Kim Il Sung, is a revolutionary line of inde-
pendence run through with the principle of Juche and the spirit of indepen-
dence. Our Party has staunchly safeguarded this line and implemented it to
the letter.

Respected Comrade Kim Il Sung was a great communist revolutionary and a
genius in revolution and construction. With unshakable revolutionary faith
and steel-like revolutionary will, he led our arduous and tortuous revolution
along the straight road to victory, with unfailing loyalty to the cause of the
popular masses for independence, the socialist cause of Juche. Comrade Kim
Il Sung led our Party and people by setting a brilliant example of the art of
leadership. He defended the revolutionary principle under all circumstances
and conditions, and skillfully combined principle and adroitness in revolution
and construction.

We must defend his great ideas, theories, and revolutionary methods of
leadership, and thoroughly apply them in Party building and activities. We
must do all the work of revolution and construction just as Comrade Kim Il
Sung planned and intended and showed in his personal example, and we must
conduct everything in the same way as Comrade Kim Il Sung. This is the way
to develop our Party as the Party of Comrade Kim Il Sung, the way to bril-
liantly inherit and complete the revolutionary cause of Juche. We must res-
olutely safeguard the revolutionary idea of the great leader Comrade Kim Il
Sung and thoroughly put it into effect.

“Socialism Is a Science: Sociopolitical Life,” by Kim Chŏngil

Our socialism is based on the Juche-oriented view of, and attitude toward, the
human being. The view of and attitude toward the human being are the basic
questions concerning what view and attitude one has in one’s understanding
of the development of society and the revolution. They constitute the standard
for the scientific character and validity of ideas and theories, and of lines and
policies. The scientific character and truth of our socialism lies in the fact that
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it is based on the absolutely correct, Juche-oriented view of and attitude to-
ward human being.

The Juche idea has given a scientific definition of human being’s essential
qualities, for the first time in history. Understanding man/woman’s essential
qualities is not merely a matter of science but a sociopolitical issue, which re-
flects class interests. Throughout history, serious philosophical arguments
have taken place on this issue between progressive and reactionary classes.

The reactionary ruling classes and their mouthpieces distorted man and
woman’s essential qualities in the interests of the exploiting class in order to
justify their exploitative society. Philosophical arguments on man/woman’s es-
sential qualities formerly boiled down to two dominant views; one regarded
the human being as a spiritual being, and the other considered him a material
being. According to the religious, idealist view, which regards human being as
a purely spiritual being, man/woman is a product of a certain supernatural,
mysterious being and his destiny is also decided by the latter. By means of
their religious, idealist view of man/woman, the reactionary ruling class and
its spokespersons preached that the miserable life of working masses who suf-
fered exploitation and oppression was their unavoidable fate and, therefore,
they had to submit to their predestined life. The view that regards man/woman
as simply a natural, biological being makes it impossible to understand the qual-
itative difference between man/woman who acts purposefully and consciously
under the regulation and control of consciousness, and a biological being which
is governed by instinct. The reactionary ruling class and its spokesperson used
this view to justify capitalist society, which is ruled by the law of the jungle.
Having recourse to the reactionary viewpoint and attitude toward man/woman,
the renegades of socialism are restoring capitalism through the introduction of
bourgeois liberalism and the capitalist market economy.

The human being is neither a purely spiritual nor a simple biological being.
The human being is a social being who lives and acts in social relationships.
The fact that man/woman is a social being is the major quality that distin-
guishes him from other biological beings.

Marxism defined man/woman’s essential quality as the ensemble of social
relations. This definition rendered a historic service by shattering the unscien-
tific, reactionary view that regarded man/woman as a purely spiritual being or
a simple biological being. However, the definition of man/woman’s essential
quality as the sum total of social relations does not provide a comprehensive
elucidation of man/woman’s own essential qualities. Consequently, it cannot
correctly explain the relations between the human being and the world, or the
position and role of the human being in the world. The Juche idea has, for the
first time, found a scientific solution to the question of man/woman’s own
essential qualities. On this basis, it has thrown a new light on his position and
role in the world.

In the past, too, many attempts were made to elucidate man/woman’s essen-
tial qualities by dealing mainly with his own features, for example, attempts to
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define man/woman as a speaking, working, or thinking being. These attempts,
however, all dealt with some aspects of man’s actions, which are the expression
of his essential qualities. The human being is a social being with independence,
creativity, and consciousness. Herein lie his essential qualities.

Independence is an attribute of a social being, who wants to live and de-
velop independently as the master of the world and his destiny, free from any
fetters or restrictions. Creativity is an attribute of a social being, who trans-
forms the world and shapes his destiny purposefully and consciously in order
to meet his needs. Consciousness is a social being’s attribute. It regulates all
his activities for understanding and transforming the world and himself. Inde-
pendence and creativity are ensured by consciousness. The human being is
distinguished qualitatively from animals, which act instinctively, in that he
conducts independent and creative activities with consciousness. The course
of a human being’s activities is a process whereby he expresses his indepen-
dence, creativity, and consciousness. Independent, creative, and conscious ac-
tivities constitute man/woman’s mode of existence.

Man/Woman as a social being with independence, creativity, consciousness
is inconceivable outside his developed organism, especially his highly devel-
oped brain. His developed organism is the biological basis of his indepen-
dence, creativity, and consciousness. However, the organism itself does not
give birth to independence, creativity, consciousness. Man/Woman’s indepen-
dence, creativity, and consciousness are social attributes which are formed and
developed through a sociohistorical process, where he acts in social relation-
ships.

The Juche idea also newly clarified the essence and the value of the human
being’s life. When the human being is regarded as an organic body, his life
means a physical life. However, he is not a being who only leads a physical life.
The Juche idea indicated, for the first time in history, that a man/woman has a
sociopolitical life, as well as a physical life. Physical life is a man/woman’s life
as an organic body, whereas sociopolitical life is a man/woman’s life as a social
being. Sociopolitical life is the life which is unique to the human being as a so-
cial being.

For a man/woman, physical life is valuable. Only when he has a physical
life can he acquire sociopolitical life. In this sense, we can say that the material
life that implements the demand for physical life is the life that implements his
primary needs. As man/woman is a social being who is different from a simple
biological being, his demand for material life constantly increases as his inde-
pendence, creativity, and consciousness develop and as society develops. His
material life affects his sociopolitical life. A stable and sound material life fully
guarantees his demand for physical life, and at the same time, it constitutes a
material guarantee for the maintenance and development of his sociopolitical
life.

For a man/woman, physical life is precious, but his sociopolitical life is
more precious. It is the intrinsic need of man/woman as a social being to value
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his sociopolitical life more than his physical life. If a man/woman only seeks
to satisfy his demand for physical life, and not his demand for a sociopolitical
life, his life can never be an honorable one, no matter how affluent he is. Such
a material life will be reduced to a deformed and abnormal life, no better than
an animal life, and will run counter to man/woman’s intrinsic nature.

Independence is the life and soul of man/woman. Man/woman, an indepen-
dent social being, desires to live independently, free from any subordination or
shackles. The fact that man/woman lives independently means that he lives as
the master of the world and of his own destiny, maintaining his position and
exercising his rights as such. Only when a human being lives as a social being,
exercising his right to independence and implementing his demand for inde-
pendence, can he be said to enjoy a dignified life, maintaining sociopolitical
life. If he loses his independence and is subordinated to others, he is as good
as dead socially and politically, even though he is alive. Man/woman’s desire to
live independently is realized, first of all, through an independent political life.
When man/woman is subordinated socially and politically, he cannot lead any
kind of independent life.

As sociopolitical life is man/woman’s precious life, a noble life for him is to
maintain and exalt sociopolitical life. Man/woman receives sociopolitical life
from the social collective. The social collective is the parental body of man/
woman’s sociopolitical life. Therefore, the worth of man/woman’s life depends
on how he is connected with the social collective. Man/woman’s life becomes
noble when he is loved and trusted by the social collective; it is worthless
when he is forsaken by it. Man/woman enjoys the love and trust of the social
collective when he considers the interests of the social collective to be dearer
than those of individuals and when he faithfully serves the social collective. In
the final analysis, the greatest value and worth of man/woman’s life is to lead
an independent and creative life, enjoying the love and trust of the social col-
lective, while at the same time combining his own destiny with that of the so-
cial collective and serving it heart and soul. This is the way for man/woman to
enhance his sociopolitical life and lead a worthy human life as a social being.

Today, the bourgeois reactionaries and renegades of socialism regard the ex-
ploitation and domination of man/woman by man/woman as something nor-
mal and consider man/woman as a base being who only pursues his own mate-
rial desires. This clearly demonstrates the reactionary nature of the bourgeois
viewpoint and attitude toward the essence and worth of man/woman’s life.

True human life, which enables everyone to enhance their most precious
sociopolitical life and fully meet the demands of their physical life, can only be
realized admirably in a socialist society based on collectivism. In this society,
people are free from all manner of exploitation and oppression, domination,
and subordination and can lead an independent and creative life in social, po-
litical, and all other areas. In socialist society, we must organize people’s organ-
izational and ideological life properly, as well as their cultural life, in order to
enable them to lead an independent and creative life with a high conscious-
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ness and an ability that befits the masters of society. People can make great
contributions to society and the collective and lead a worthy life as proud mem-
bers of society and the collective, only when they are fully equipped with an
independent consciousness and have comprehensively developed creative abil-
ity, through a moral and rich cultural life.

Our socialism is genuinely human-centered socialism. It regards the human
being as most precious and fully meets his intrinsic requirements. It thus en-
ables everyone to keep and greatly enhance their sociopolitical life. It also fully
meets the demands of their physical life. Human-centered socialism enables all
members of society to live in harmony, enjoying the love and trust of the soci-
ety and the collective, and to lead a completely noble and worthy life, while
working devotedly for society and the collective with a high degree of con-
sciousness and creative ability.
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